Through an analysis of two highly mediatised recent events in Australia this article seeks to interrogate the intersections of gender, ethnicity and culture in the construction of Australian national identity. A series of gang rapes in the early 2000s attracted widespread public outrage and the harshest ever condemnation of acts of sexual violence in Australian history. Linked to these events, in December 2005 a series of riots at the Sydney beachside suburb of Cronulla led to further questioning of ethnic relations and the state of Australian multiculturalism within media and political discourses. While many of the responses to the gang rapes and the Cronulla riots have drawn on the language of 'women's rights', a closer look at the discourses suggests a different story. Responses to the gang rapes have often characterised the attacks as being against the Australian community, rather than against individual women. It is also interesting to contrast the outrage surrounding the gang rapes with the general silence regarding the increased racist violence committed against Muslim women in recent times. Furthermore, the linking of the gang rapes with a particular religious/ethnic community can be contrasted with the discourses on the alleged gang rapes involving Australian sporting teams, such as the Bulldogs and more recently the Wests Tigers. Finally the manner in which the events of Cronulla have been recast and linked back to the 'threat' posed by young Muslim/Lebanese/Middle Eastern men to Australian women suggests that ethnicity and gender both play an important and mutually reinforcing role in the construction of Australian national identity.
Introduction & Background
Muslims in Australia and in particular young Muslim men have held a prominent place in Australian political, media and other public discourses in recent times. Through an analysis of two significant recent events that have attracted extensive public attention this paper proposes to consider the ways in which the young Muslim man is portrayed within Australian public discourse. It is argued that this analysis in turn allows for an THE 'YOUNG MUSLIM MAN' 
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Transforming Cultures eJournal Vol. 2 No. 1 discourses, the extent to which certain discourses on the young Muslim man have become 'common sense' and utilised by those who exercise a great deal of power in the public sphere legitimises some of the broader conclusions drawn in this paper. Commentators wasted little time in identifying a 'racial' aspect to the crimes, reporting that the rapes had been committed by men who were "Lebanese/Muslim" 4 or "of Middle Eastern extraction" 5 against "white/Australian" women and quoting alleged racist remarks made during the attacks 6 . A Lateline report on 22 August 2001 stated, "Reports of Lebanese men preying on young Caucasian women, gang-raping them in planned, horrific attacks, has caused an outcry, leading all the way to the highest levels" 7 .
"Talking Race not
"Out-of-control Ethnic gangs" had formed a fairly consistent part of political and media discourses in New South Wales throughout the previous decade and Collins et al. (2000) have documented the increased problematisation of the "Lebanese/Middle-Eastern /Muslim man" since the mid 1990s, using the example of a highly mediatised attack on a Korean schoolboy and a shooting at the Lakemba police station in 1998 to demonstrate the association within public discourses of young men of Lebanese/Middle- While the alleged racist remarks 11 were not considered by the trial judge to be of great significance to the rapes 12 and a number of commentators and experts working in the area of sexual violence hastened to reject the racialisation of these rapes and the risk of rape generally 13 , these remarks became an opportunity for linking the gang rapes with broader anti-immigration and anti-multicultural discourses. As journalist Janet
Albrechtsen put it, this was "talking race not racism" 14 . In July 2001 in his radio programme on the radio station 2GB Alan Jones described the rapes as, "first signs of Islamic hate against a community which has welcomed them…" 15 . The rapes ceased to be the abhorrent actions of individuals and became the responsibility of an entire community (indeed an entire religion) whose members were all implicated. In the words of Miranda Devine, columnist for the Sydney Morning Herald:
Yes, it is unfair that the vast bulk of law-abiding Lebanese Muslim boys and men should be smeared by association. But their temporary discomfort may be necessary so that the powerful social tool of shame is applied to the families and communities that nurtured rapists, gave them succour and Those who attempted to play down the racial element of the crimes or to dispute the legitimacy of placing the blame on a whole community were accused of allowing misplaced multicultural sentiments and political correctness to "morally blind" them, as it was the gang rapists who were the racists and had failed to show tolerance and respect 17 .
It was not only in the discourses of right-wing political and media commentators that links between ethnicity and the rapes were made. In an interview on the ABC's 7:30
Report, the New South Wales Director of Public Prosecutions, Nicholas Cowdery stated that he considered ethnicity had been "a factor in the motivation of the actions of the perpetrators of offences" 18 . The New South Wales Premier Bob Carr also reportedly told a journalism student writing for an Arabic newspaper, "…what these violent rapists said when they committed the crime -they projected race into this argument" 19 .
In his book on a group of the gang rapists who became known as the "K Brothers", Sydney Morning Herald columnist Paul Sheehan in reporting the "cultural timebomb"
defence put forward by one of the defence barristers (that it was an extreme reaction to the cultural differences between sexually conservative Pakistan and sexually liberal
Australia that led one of the accused to rape), both dismissed its validity and pondered:
The big question that hung over these proceedings was how many other cultural time bombs were ticking amid the Muslim male population living within the liberality of Australia?... In the previous five years, there had been a dozen proven gang rapes involving young Muslim men in Sydney. There had also been thousands of acts of sexual harassment or intimidation by young Muslims involving young women on or near beaches 20 .
As a result, the figure of the "Lebanese/Middle-Eastern/Muslim gang rapist" has gained a certain acceptance within Australian public discourse and is revisited frequently in I don't know if you remember, but when they [Bilal Skaf and others] were being tried in the court, they were… they wanted him to be tried in an Islamic court -do you remember that? Yeah, 'cause they wanted him to be tried under Islamic law. Because they were saying that that's ok to do that [rape] to a woman 25 .
Responses to the Cronulla Riot
In the aftermath of the riot, responses oscillated between denial and justification. With headlines such as, "Terrorism, gang rapes behind riots: MP" 26 appearing in the media in the days following 11 December, the riot became characterized as a valid demonstration "gone wrong". Indeed, in his book on one of the sets of gang rapes, Girls Like You, it is in this manner that Paul Sheehan reconstructs events. Sheehan refers to one of the gang rape victims, Tegan Wagner, attending Cronulla on 11 December and quotes her as dismissing the racist intentions behind the demonstration, inflamed by neo-nazi organizations. Instead he re-casts events:
[Tegan Wagner]… went to Cronulla beach on 11 December to attend a demonstration against the sexual harassment and racist intimidation by Lebanese men at Cronulla 27 .
He goes on:
What was never reported, despite the thuggish element, was that for most people this was protest against racism 28 . (emphasis in original)
In contrast, his title for the chapter dealing with the riots -"Intifada" -leaves the reader in little doubt that violence was perpetrated by Lebanese/Middle Eastern Muslims and that it was an attack on Australia motivated by ethnicity/religion. It's been a long time coming… and it can't stop now… Of course the usual claque of agenda-driven ethnic community leaders were quick to condemn the Cronulla incidents as un-Australian and racist. Nevermind the multitude of racist attacks on young Australian men and women during the past decade, which have now manifested into full-blown racial retaliation 29 .
Within political responses, the New South Wales Police Minister was reported as stating, "I am concerned a small number of Middle-Eastern males have a problem with respecting women and I think that was an underlying current…" 30 . In his response, the Prime Minister John Howard stated that he refused to use the "racist tag" which he believed was "flung around sometimes carelessly" and instead preferred to characterize the riots as fuelled by the large numbers of people and the over-consumption of alcohol 31 . While he condemned the violence, Howard was quick to add, "I think that it's important that we do not rush to judgement about these events. I do not accept that there is underlying racism in this country" 32 . He went on to discourage any attempt to "wallow in generalized self-criticism". He did not refer to the issue of the inflammatory media reporting in the week leading up to the riots nor the success of the neo-nazi organizations in mobilizing people through the use of racist text messages.
Cronulla revisited/revised -A Year On
In the twelve months following the Cronulla riot, the discourses explaining the events developed further. In an article on the front page of the Sydney Morning Herald on 31 It therefore seems from a review of the media and political commentary on the Sydney gang rapes and Cronulla riots, that two major discourses can be identified. The first being the "race not racism" discourse detailed above, through which the actions of certain individuals from a minority cultural background were considered sufficient to call into question the cultural legitimacy of the community to which they were identified as belonging. The second is the emergence of a so-called 'feminist' discourse which has been used to justify the wide-scale attention given to the Sydney gang rapes as well as providing an excuse for the riots at Cronulla. The gendered nature of the discourses therefore requires further consideration. 
Sporting heroes or gang rapists?
By way of contrast, this apparent concern for women and their protection against sexual harassment and violence was less strongly voiced in reference to the alleged gang rapes committed by members of a number of Australian sporting teams, most notably the Canterbury Bulldogs. While within the media there was some consideration of the misogyny associated with male sporting culture in Australia, the Prime Minister was quick to dismiss as "quite unfair" on players who had not been accused of anything to be subjected to "generalizations". the Sydney gang rapes and the Cronulla riots were framed as they were.
Once again, Janet Albrechtsen provides an interesting theory in attempting to explain the justification behind distinguishing between the 'Muslim' gang rapes and the 'sporting gang rapes':
There is a frightening misogyny behind the alleged gang rapes by footballers. But beneath the gang rapes by the Lebanese Muslim boys, their family members who say they have done nothing wrong and the perpetrators still at large, is not merely misogyny but racism. Spot the difference 52 .
Thus mere misogyny is to be contrasted with racism. This comment appears to suggest that the protection of 'our women' has less to do with a generalised abhorrence for violence against women than the significance of this violence as a form of racial or communal attack. This 'imagined community' is a fantasy world with women present, but silenced. They are absented from the fraternity which is masculine. They are given no citizen voice, although they often take it. Instead they create the borders for the fraternal order 54 . identification as 'white'/'Australian' girls, despite (as noted above) the diversity of their backgrounds.
It is also interesting to note that, in reference to a series of shootings in the South West of Sydney that were also identified as the actions of "Lebanese criminal gangs", the New South Wales Police Commissioner described the attacks as a form of "mental rape" 59 . As with Fanon's use of the metaphor of rape for colonialism, the language of rape appears to offer a useful expression of perceived threats to the borders of a community.
Indeed, rape, both actual and threatened, has frequently been utilised within mobilising nationalist propaganda 60 . In the context of the conflicts in the Former Yugoslavia a UN investigation revealed that a campaign of rape was in fact used as a weapon of war to demoralise and destroy the enemy 61 . As Joanne Nagel identifies, sexual conquest and protection often form important aspects of nationalist discourses 62 the Department of External Affairs, Attlee Hunt being, "the high number of female immigrants, with only 62 per cent of the total in 1901 being male, meant that they could not be considered a threat to the safety of Australian women or racial purity" 64 .
When viewed in this light the discourses on the Sydney gang rapes and characterisation of the Cronulla riots take on a different significance. These incidents cease to be individual acts of violence but instead become powerful symbols of inter-ethnic conflict. Through the threat to its women the Australian nation is redefined as "under threat" justifying both racist retaliation in the name of protecting the nation and a repositioning of gendered and sexual violence as outside of, and a threat to, Australian national identity.
Conclusion
The Sydney gang rapes and the Cronulla riots provide an interesting opportunity to interrogate discourses on gender, ethnicity and the nation in Australia. This article can while ignoring the wider issue of violence against women.
